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Advance Reviews

Tarek Fatah has dared to question the received wisdom about the centrality of the
Islamic State to the destiny of the universal Muslim community. He shows through
painstaking, meticulous research that the sooner the Muslims rid themselves of the
deadweight of wasteful and vain centuries of tribal and clannish feuds and sectarian
strife in the name of true Islam and the Islamic state the greater will be their chances
of getting out of the rut of obscurantism and fanaticism. Like all other civilized
religious communities of the world the Muslims too need to adopt secularism and
pluralism as an integral part of their social and political orders. I am sure this book
will generate much-needed critical discussion on political Islam.

Ishtiag Ahmed, Ph.D.
Proféssor of Political Science, University of Stockholm, Szveden.
Visiting Sentor Research Fellow at the Institute of South Asian Studies (ISAS), Singapore

Chasing a Mirage should be required reading for the Left in the West who have
mistakenly started believing that Islamists represent some sort of anti-imperialism.
Tarek Fatah convincingly demonstrates that the Islamist agenda is not only medieval
and tribal, it is misogynist and reactionary and has been a serious threat to progressive
forces throughout history. The agenda of the Muslim Brotherhood and the Jamaat-
e-Islami must never be confused with the struggle for social justice, equality and
enlightenment. Chasing a Mirage is an extremely valuable contribution to the fight
by progressive Muslims against Islamist fascism.

Faroog Tahir
Secretary General
Pakistan Labour Party

In Chasing a Mirage, Tarek Fatah takes a unique look at Islamic history, one that may
cause some discomfort among the orthodoxy. The book provides an amazing insight
into the power struggles that have plagued Muslim society for centuries and how Islam
has often been used as a political tool, rather than as a religion. Fatah also addresses
internalized racism within the Muslim community and the role it continues to play in
conflicts like the one in Darfur. The book is a valuable contribution to the on-going
debate within the Muslim community about how it reconciles with modernity.

Senator Mobina Jafjer

Parliament of Canada, Ottawa
Tarek Fatah’s is a voice that needs to be heard. Canada needs a healthy, reasoned
debate about the issues he is raising, and indeed so does the world. He is never afraid
to speak his mind, and he refuses to shrink quietly into the night. The questions he
is posing are critical.

Bob Rae
Former Premter of Ontario, Toronto



This book focuses on the internal debate within the Muslim world of today and the
rise of political Islam from the viewpoint of a critique of Muslim historiography and
hagiography. The author reminds us that the sacralisation of Muslim politics and
the canonisation of Islamist political thinking was the direct result of centuries of
centralisation of power (both political and representational) at the hands of right-wing
Muslim demagogues and ideologues whose own politics can only be described in
present-day terms as Fascist and intolerant.

Dr. Farish A. Noor
Centre for Modern Oriental Studses, Berlin; and
Sunan Kaljaga Islamic Unrverstty, Jogjakarta, Indonesia

Tarek Fatah rightly explains that the decline of the world’s Muslims does not
come from the absence of a puritanical Islamic state. It is the result of the state in
which the Muslims currently find themselves. He also calls for making a distinction
between pietistic Muslims and those pursuing power in Islam’s name. Some of
his views, especially in relation to U.S. policies and the war against terrorism, are
bound to generate controversy, and not everyone who agrees with his diagnosis
will necessarily agree with his prescription. But Fatah joins the expanding list of
Muslim authors challenging Islamism and demanding that Muslims should revert to
Islam an essentially spiritual and ethical belief system instead of stretching history
to present Islam as a political ideology.

Proféssor Husain Haggant
Director of Boston Untversity’s Center for International Relations
Co-Chair of the Islam and Democracy Project at Hudson Institute, Washington D.C.

Fatah writes with a startling knowledge of and empathy for his religion and its
adherents. He argues with biting intelligence for a genuine and cleansing understanding
of Islam’s history and how it should be understood in the modern world. His analysis
of the difference between a state of Islam and an Islamic state is vitally important.
This is the best criticism; based in love.

Michael Coren
Columnist, Toronto Sun

This fascinating work by brave and brilliant Tarek Fatah is simultaneously thought-
provoking, instructive and enlightening for laymen and scholars, Muslim and non-
Muslim. This wonderful combination of knowledge, wisdom and foresight—a
progressive and honest Muslim’s cry from his heart—is an invaluable and rare
addition to the corpus of Islamic literature in the post-9/11 world, a bold step
towards Islamic Reformation and Enlightenment.

Dr. Taj Hashmi
Professor, Asta-Paciffic Center for Security Studies, Honolulu
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“The Taliban are the expression of a modern disease, symptoms of a social
cancer which shall destroy Muslim societies if its growth is not arrested and
the disease is not eliminated. It is prone to spreading, and the Taliban will
be the most deadly communicators of cancer if they remain so organically
linked to Pakistan.”

—Eqgbal Ahmed
Daily Dazvn, Karachi, 1998

=

“What do the Islamists offer? A route to a past, which, mercifully for the
people of the seventh century, never existed. If the ‘Emirate of Afghanistan’
is the model for what they want to impose on the world, then the bulk of
Muslims would rise up in arms against them. Don’t imagine that either Osama
[Bin Laden] or Mullah Omar represent the future of Islam . . . Would you
want to live under those conditions? Would you tolerate your sister, your
mother or the woman you love being hidden from public view and only
allowed out shrouded like a corpse?”

—Tariq Ali
Letter to a Young Muslim, April 25,2002
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Preface

I AM AN INDIAN BORN IN PAKISTAN; a Punjabi born in Islam; an
immigrant in Canada with a Muslim consciousness, grounded in a Marxist
youth. I am one of Salman Rushdie’s many Midnight's Children: we were
snatched from the cradle of a great civilization and made permanent refugees,
sent in search of an oasis that turned out to be a mirage” I am in pain, a
living witness to how dreams of hope and enlightenment can be turned into
a nightmare of despair and failure. Promises made to the children of my
generation that were never meant to be kept. Today, the result is a Muslim
society lost in the sands of Sinai with no Moses to lead us out, held hostage
by hateful pretenders of piety. Our problems are further compounded by a
collective denial of the fact that the pain we suffer is caused mostly by self-
inflicted wounds, and is not entirely the result of some Zionist conspiracy
hatched with the West.

I write as a Muslim whose ancestors were Hindu. My religion, Islam, is
rooted in Judaism, while my Punjabi culture is tied to that of the Sikhs. Yet
I am told by Islamists that without shedding this multifaceted heritage, if
not outrightly rejecting it, I cannot be considered a true Muslim.

Ofall the ingredients that make up my complex identity, being Canadian
has had the most profound effect on my thinking. It is Canada that propels
me to swim upstream to imitate with humility the giants who have ventured
into uncharted waters before me. Men like Louis-Joseph Papineau, Tommy
Douglas, Pierre Trudeau, and Norman Bethune; women like Agnes Macphail,
Rosemary Brown and Nellie McClung. For it is only here in Canada that I

" In the novel, a group of children are born in that first minute of India and Pakistan’s
independence from Britain and witness the turmoil resulting from the partition of the
sub-continent. These 1001 children have magical abilities; some can read minds while
others travel through time and some indulge in witchcraft.
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can speak out against the hijacking of my faith and the encroaching spectre
of a new Islamo-fascism.

In this book I attempt to draw a distinction between Islamists and
Muslims. What Islamists seek and what Muslims desire are two separate
objectives, sometimes overlapping, but clearly distinct. While the former
seek an “Islamic State,” the latter merely desires a “state of Islam.” One state
requires a theocracy, the other a state of spirituality.

Islam—my religion—ofters a universality best reflected in Mecca, Saudi
Arabia, where for thousands of years pilgrims have circumambulated the
Ka’aba’ in the image of planets revolving around the Sun, walking around what
they believe is the epicentre of their world. I have sat through many nights
perched on the upper floors of the Ka’aba, watching as tens of thousands of
people spun rings around the black cube, oblivious that they were mimicking
the behaviour of sub-atomic particles of matter. Or perhaps a reflection of the
millions of galaxies that swing around an invisible centre, in a whirlpool of
limitless emptiness. Men and women have long trodden the sacred ground
in a way that symbolizes the endless motion that gives life to this universe.
The simple fact that countless fellow humans have walked this path and
millions more will do so in the future, makes the Ka’aba a holy place; one’s
mere presence becoming an act of worship. It is one of the few places in the
world where humanity sheds its pomp, class, colour, and comfort to submit.
Twice I have done the pilgrimage known as the /4ag;, once emulating my
wife’s strict conservative Fatimide Shia custom and again, four years later,
in my mother’s more relaxed Sunni traditions. On both occasions it was the
sight of the human multitude, stripped to their bare necessities, that made
me recognize the universality of my faith.

Chasing a Mirageis a cry from my heart to my co-religionists, my Muslim
sisters and brothers. It is a plea to them to remove their blindfolds, once and
for all; to free themselves from the shackles of conformity that have stunted
their development for so long. In this book, I try to demonstrate that from
the earliest annals of Islamic history, there have been two streams of Islamic
practice, both running concurrently and parallel, but in opposite directions,
leading to conflicting outcomes. From the moment the Prophet of Islam died
in 632 cE, some Muslims took the path of strengthening the state of Islam,
while others embarked on the establishment of the Islamic State.

The phrase “state of Islam” defines the condition of a Muslim in how
he or she imbibes the values of Islam to govern personal life and uses

" Ka'aba: Tslam’s holiest place. It is a cuboidal building inside a mosque.
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faith as a moral compass. In contrast, the “Islamic State” is a political
entity: a state, caliphate, sultanate, kingdom, or country that uses Islam
as a tool to govern society and control its citizenry. At times, these two
objectives overlap each other, but most often, they clash. Islamists obsessed
with the establishment of the Islamic State have ridden roughshod over
Quranic principles and the Prophet’s message of equality. However,
Muslims who have striven to achieve a state of Islam have invariably
stepped away from using Islam to chase political power, opting instead
for intellectual and pious pursuits. These were the people responsible for
what is glorious about our medieval heritage and Islam’s contributions
to human civilization.

This book is an appeal to those of my co-religionists who are chasing
the mirage of an Islamic State. I hope they can reflect on the futility of
their endeavour and instead focus on achieving the state of Islam. Islamists
working for the establishment of an Islamic State are headed in the wrong
direction. I hope to convince my fellow Muslims that clinging to mythologies
of the past is the formula for a fiasco. I would hope they stand up to the
merchants of segregation who have fed us with myths and got us addicted
to a forced sense of victimhood. Conventional wisdom in the Muslim world
dictates that to move forward, we need to link to our past. Fair enough,
but in doing so, we have all but given up on the future, labelling modernity
itself as the enemy.

This attitude is best reflected in the January 19, 1992, issue of the now-
defunct Islamabad newspaper The Muslim. It published an editorial cartoon
that even today depicts the dilemma facing much of the Muslim world.

If the cartoon reflected the situation of Muslims in South Asia, their Arab
cousins were doing no better. Ten years later, in 2002, the United Nations
Development Program (UNDP) released a scathing report slamming Arab

The Muslm
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countries for oppressing women, subjugating citizens, and failing to provide
adequate education.

The report, written by distinguished Arab intellectuals and presented by
Rima Khalaf Hunaidi, the former deputy prime minister of Jordan, accused
the Arabs of squandering oil wealth and gave them a failing grade on virtually
every measurable human index from education to economy, development,
and democracy. Hunaidi suggested that only Arabs can address what she
called “some very scary signals,” and she summed up by concluding: “The
three main deficits are freedom, gender and knowledge.”

Reaction to the UNDP report was predictable. Soon after it appeared in a
Canadian newspaper column titled “Tough Report Says Arab World Stuck
in Dark Ages,” a prominent Egyptian Canadian responded by accusing the
newspaper of running a “racist” headline. Instead of reflecting on the report
and worrying about its findings, the writer went on the defensive, making
the outlandish claim that “there is more freedom of the press in Egypt today
than in Canada.” It is this inability to face the truth that has become systemic
among Muslim opinion leaders. This attitude is cause for serious concern.
For it is far more difficult to acknowledge our mistakes than to blame them
on a foreign conspiracy.

This book is aimed at my fellow Muslims with the hope that they will
be willing to read and reflect on the challenges we all face. It is an attempt
to speak the unspeakable, to wash some dirty linen in public, to say to my
brothers and sisters in Islam that we are standing naked in the middle of the
town square and the whole world is watching. If we do not cleanse ourselves
with truth, the stench of our lies will drive us all mad.

The book is also aimed at the ordinary, well-meaning, yet naive non-
Muslims of Europe and North America, who are bewildered as they face
a community that seemingly refuses to integrate or assimilate as part of
Western society, yet wishes to stay in their midst. Liberal and left-leaning
Europeans and North Americans may be troubled with the in-your-face
defiance of radical Islamist youth, but it seems they are infatuated by the
apparently anti-establishment stance. This book may help these liberals
understand that the anti-Americanism of the radical Islamists has little to
do with the anti-imperialism of Mark Twain. In fact, the anti-Americanism
of the Islamist is not about the United States, but reflects their contempt
for the liberal social democratic society we have built and its emphasis on
liberty and freedom of the individual itself. My hope is that C/asing a Mirage
may also reach the neo-conservative proponents of the so-called war on
terrorism. I hope to make them realize that their warmongering has been the
best thing that happened to the Islamist proponents of a worldwide jihad.
The invasion of Iraq was manna from heaven for Al-Qaeda. Bin Laden could
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not have asked for anything more. I hope that, after reading this book, the
conservative Republicans in the United States and their neo-conservative
allies in the West will realize that in the battle of ideas, dropping bombs
helps the foe, not the friend.

I hope non-Muslims realize that deep inside the soul of all Muslims lives
a Rumi, an Averroes, and a Muhammad Ali. Equity and social justice run
through every fibre and gene of the Muslim psyche. Poetry, song, and dance
are as much a part of our culture as piety, modesty, and charity. Challenging
authority, even the existence of God himself, has been part of our heritage,
and some Muslims have even lived to tell that tale. For instance, take these
lines from 19th-century India’s giant Muslim poet Mirza Ghalib (in today’s
Islamic world, he would be in hiding):

Hum ko maaloom hat janat ki hageeqat lekin,
Dil ke behelane ko Ghalib ye khayaal accha has.

[Of course I know there is no such thing as Paradise, but,
To fool oneself, one needs such pleasant thoughts Ghalib]

A century earlier, another towering Muslim figure and the foremost
name in Urdu poetry, Mir Taqi Mir, had openly embraced all religions, not
just Islam:

Mir ke deeno mazhab ko poochte kya ho, unne to
Kashka khencha, dehr mey baitha, kab ka tark Islam kiya.

[Why bother asking of Mir what his creed or religion be?
He wears vermillion, sits in the temple, And has long
renounced Islam.]

I write in the same tradition. I hope my provocative invocations may
trigger a spark, an 7547z, that may lead us to do a serious self-examination
about the direction in which we are heading. Can we end the catastrophic
lack of honesty that so many of us have become accustomed to? It is my
dream that Muslims, including my naysayers—and trust me, there are plenty
of them—will read this book and attempt to answer a few questions in the
privacy of their solitudes, when they need not be on the defensive and have
no fear of being judged.

The book is an attempt to differentiate between the Islamic State and
the state of Islam, and the best way to demonstrate the difference between
these two concepts is to note that today, Muslims of Pakistan live in an
Islamic State while Muslims of India live in a state of Islam. The 150 million
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Muslims of India, despite being deeply religious, are for the better part known
to have few links or inclinations towards the goals of international terrorism.
On the other hand, the 150 million Muslims of Pakistan have become the
recruiting grounds for Al-Qaeda, not just on its own territory, but among
its diaspora as well. Muslims need to reflect on this dilemma.

Muslims are told incessantly that true Islam can only prosper under the
protection of an “Islamic State,” but the facts suggest that nothing could
be further from the truth. Muslims living as religious minorities in secular
societies—Dbe it in South Africa, India, Canada, the United States, or Britain—
are able to speak their minds, live under the rule of law, and get equality of
citizenship. On the other hand, Muslims cannot even dare to imagine such
rights in present-day Islamic States. And as for as the caliphates of the past,
in those that we have come to glorify and mythologize as our golden past,
dissent invariably led to death.

The book is aimed also at my Arab brothers and sisters who have suffered
at the hands of colonialism, going back to the 15th century. Repeated wars,
oppressive dictatorships, and an Islamist upsurge have made things worse.
Theirs is a just struggle seriously compromised by an inept leadership that
has sold them out more than once. The Arabs were the first Muslims, and
the rest of the Muslim world cares deeply for them. However, there is a
serious lack of reciprocity in this relationship. Many Arabs approach the
subject of Islam as if it were their gift to the rest of the world, not God’s
gift to humanity. Any critique by non-Arab Muslims of the Arab world’s
woes is seen as an insult to Arab pride itself and invariably elicits a swift and
predictable response—the hurtful charge of working for Israel. It would not
be a stretch to say that Arabs today need leadership, not land.

Arabs have much to be proud of. They have contributed more than
their share to human civilization, but they also need to recognize that in
contemporary times, the plight of the Palestinians has been abused and
misused by their leadership for ulterior motives. They also need to fight
internalized racism that places darker-coloured fellow Muslims from Africa
and Asia on a lower rung of society. Taking “ownership” of Islam as if it were
a brand name that didn’t have to be practised, but merely protected and
projected, has made us lose the very essence of the message of Muhammad.
The relationship between Arab and non-Arab must be one of respect and
dignified equality, not one of the Arab and his Mawali”

" Mawali (or Mawala): A term in Arabic used to address non-Arab Muslims. In the
7th century, the Mawali were considered second class in Arabian society, beneath free
tribesmen. It has entered the lexicon of India, where it is used as a derogatory term for
someone involved in menial work or a homeless person.
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The only Arabs who today vote without fear of reprisal live in Europe
and North America, yet the Islamist leaders among them dream of turning
these countries into the very Islamic States they fled. A prominent Egyptian-
Canadian imam said on a television talk show that he wanted all Canadians to
embrace Islam so that Canada could be ruled under sharia law. He defended
the death penalty as punishment for men and women who engage in
consensual extramarital sex, saying it is not he but God who wants adulterous
individuals killed. Another prominent Arab Islamist in the United States was
quoted by the Detroit Free Press as urging Muslims to “educate non-Muslims
about Islam,” saying Muslims in the United States have a unique opportunity
to spread Islam.

Instead of asking for non-Muslims to convert to Islam, these imams
should be telling their Muslim congregations: “You have been lied to for
centuries” Muslims need to educate themselves about Islam, not proselytize
their religion to non-Muslims. It is time for them to read the truth about
Islamic history since the death of Prophet Muhammad. They should stop
glorifying the politicization of Islam, a phenomenon that has produced
a panorama of tragedies and bloodshed, including a serious blow to the
unending Palestinian struggle for an independent and sovereign state
alongside Israel.

The rich heritage left behind by Muslim scientists, thinkers, poets,
architects, musicians, and dancers, has been 7z spite of the Islamic extremists,
not because of them. My book will hopefully offer a challenge to these imams
and is an attempt to break their monopoly on the message.

The book is also aimed at Pakistanis who deny their ancient Indian
heritage despite the fact that India derives its name from the River Indus,
which is in Pakistan. Pakistanis are the custodians of the ancient civilization
of Harappa and Mohenjo-Daro, not Madain Saleh in Saudi Arabia or Giza
in Egypt. When Pakistanis deny their Indianness, it is equivalent to the
French denying their Europeanness. In attempting to forge an identity that
defies language, geography, culture, clothing, and cuisine, many Pakistanis,
especially the second generation in the West, have become easy pickings
for Islamist extremist radicals who fill their empty ethnic vessels with false
identities that deny them their own ethnic heritage.

I am hoping that potential recruits from the diaspora of Pakistani youth
will realize they are being taken for a ride by the Islamists and are nothing
more than gun fodder for the supremacist cults that use Islam as a political
tool to further its goals. I hope Pakistanis and their children realize that
they are victims of what one of Pakistan’s leading historians, Professor K.K.
Aziz, called The Murder of History. In his book by that name, he reveals
that for fifty years Pakistanis have been fed myths disguised as truths.
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One of the lies that has been passed on to the youth is the falsehood of
their ancestry. Aziz, who has taught at the universities of Cambridge and
Heidelberg, wrote:

Here | may add an interesting footnote to the sociological history of modern
Muslim Indiaand Pakistan. Almost every Muslim of any importance claimed,
and still claims today, in his autobiography reminiscences, memoirs, journal
and bio data, that his ancestors had come from Yemen, Hejaz,” Central
Asia, Iran, Ghazni," or some other foreign territory. In most cases, this is a
false claim for its arithmetic reduces the hordes of local converts (to Islam)
to an insignificant number. Actually, it is an aftermath and confirmation of
Afghan and Mughal exclusiveness. It is also a declaration of disaffiliation
from the soil on which the shammers have lived for centuries, and to
which in all probability, they have belonged since history began. If all the
Siddiquis, Qureshis, Farugis,* ... have foreign origins and their forefathers
accompanied the invading armies, or followed them, what happens to the
solemn averment that Islam spread peacefully in India? Are we expected
to believe that local converts, whose number must have been formidable,
were all nincompoops and the wretched of the earth—incapable over long
centuries of producing any leaders, thinkers, or scholars?”

This book is not the first to critique what ails Muslim societies. Since
9/11, there has been a flood of writing that offers recipes for a turnaround.
The term Jjzehad has become the cliché, thrown around at conferences and
workshops as the ultimate panacea to “reform” Islam. An entire industry has
sprung up around inter-faith dialogue, with the people who are the source
of the problem offering cures. It is not just Islamic theology that needs to
be re-interpreted; Islamic history needs to be re-read and re-taught without
prejudice, without preconceived notions, and above all, without the fear of
the fatwa. What the proponents of reformed Islam fail to realize is that there
are many ways Islam can be practised. Whether one is ultra-conservative or
totally secular in one’s approach to Islam should be of no one else’s concern.
There are numerous sects in Islam, with further sub-sects. In fact, dare I
say that it is not Islam that needs to be revised or reformed, but Muslims’

"Hejaz: An Ottoman province that briefly became an independent state and was later
occupied by neighbouring Nejd in 1925, which incorporated it into present-day Saudi
Arabia.

T Ghazni: Present-day Afghanistan.

* Arabized last names used by many Indo-Pakistani Muslims to denote their superiority

and to distance their ancestries from being Indian.
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relationship with their faith that needs to be addressed. This book attempts
to show that whenever Muslims have demonstrated a sense of security
and confidence in their faith, without wearing it on their sleeves, they have
flourished. In contrast, whenever in history they became obsessive about
rituals and defensive about their religion, as if it were a brand name that
needed protection from competition, they stumbled. And as they became
obsessed with religion, they stifled independent thought and individual
liberties, seriously damaging their own societies. The debacle of Muslims in
13th-century Iraq, 15th-century Spain and 18th-century India came about
when extremists of that time tried to whip society into order. This should
have been a lesson for us all, but that was not to be.

Chasing a Mirage is not a textbook on Islamic history. However, it does
deal with vignettes of Islamic history that remain hidden from Muslims. The
book will show that throughout Islamic history, all attempts to use Islam to
justify or validate political power—and there are countless examples—have
invariably ended in bloodshed and war.

The book is divided into three sections. Part 1 deals with the politics
behind the Islamic State; the three countries that today lay claim to that
moniker; and Palestine, where Islamists are trying to create such a state. Part 2
covers Islamic history from the power struggle that developed immediately
after the death of the Prophet, through the four caliphates that followed
and defined Islam in medieval times. Part 3 deals with contemporary
Islamic issues, including jihad, /zjab, sharia law, and the agenda of Islamists
in the West.

In the second part, where I touch on Islamic history, I have limited
my critique to the four major periods of Islamic history—the Umayyads of
Damascus, the Abbasids of Baghdad, the Andalusians of Spain, and of course,
the “Rightly Guided” Caliphs following the death of Prophet Muhammad,
may peace be upon him. (I could have included an analysis of the Turkish
Ottomans, the Indian Moghuls, and the Iranian Safavids, but by the time
these later empires arose, they had shed all pretence of emulating the Rightly
Guided Caliphs, and they governed as classic monarchies.)

Missing from this book is any discussion about the Islam of East Asia
and Sub-Saharan Africa, two regions that give Islam its greatest hope of a
renaissance. Mauritania and Mali in the west, and Indonesia and Malaysia
in the east may appear as the hinterland of Islamdom, but the scholarship
and democracy emanating from these regions are cause for hope.

“Peace be upon him: A salutation that Muslims say after uttering the name of Muhammad,
the Prophet of Islam, as a mark of their respect and love for him. Often abbreviated to
PBUH, or saw (the Arabic phrase is Sa/lalahu aleyhi wasallam).
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This book is an unusual critique of the Muslim community in that it does
not delve into the specifics of Islamic beliefs and practices or pass theological
judgments. However, I do try to focus on the issue of the mixing of Islam
and politics, and try to show that since the earliest days of Islam—from the
succession of Muhammad—Islam and Muslims have suffered immensely
when Islam has been used as a tool to seek or retain power.

Through this book, I hope to convince my co-religionists that we need
to inculcate within ourselves the state of Islam and stop chasing an Islamic
State. We need to break the literalist chains that confine our understanding
of religion and be open to a more reflective attitude towards the divine.
Perhaps we need to pay heed to the words of the founder of the Sikh faith,
Guru Nanak, who in the 16th century, while addressing his Muslim friends,
wrote:

Make mercy your Mosque,

Faith your Prayer Mat,

what is just and lawful your Qu'ran,
Modesty your Circumcision,

and civility your Fast.

So shall you be a Muslim.

Make right conduct your Ka'aba,

Truth your Pir,”

and good deeds your Kalma and prayers.

Tarek Fatah
Toronto, Canada

" Pir: The Punjabi word for saint.
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CHAPTER 1

=

Politics and Theology
of Islamic States

IT WAS JUST AFTER MIDNIGHT on April 4, 1979. Zulfiqar Ali Bhutto,
the deposed prime minister of Pakistan, lay on the floor of his dark cell in
Rawaloindi jail, awaiting his end. His death sentence had been signed by the
Islamist military dictator, General Muhammad Zia-ul-Hagq, and the hanging
was schedule for 5:00 AM. Wasted by malaria and diarrhoea, the once proud
and arrogant leader of Pakistan could do little more than stare at the ceiling,
counting his last hours. Suddenly, the silence of the prison night was broken
by the thud of marching boots coming towards his dimly lit cell. As the
emaciated Bhutto turned towards the iron bars, he saw a colonel and two
other army officers stop in front of his cell and unlock the door.

“Come to gloat or watch a murder?” Bhutto sneered at the three men
in uniform. The grim-faced colonel wasted no time with pleasantries. He had
come with a last-minute offer: should Bhutto sign a confession, admitting that it
was he who had authorized the military coup in which General Zia-al-Haq had
toppled his government, he would live; otherwise, the gallows awaited him.

Enraged, Bhutto lashed out at the officers. “Shameless bastards. I don’t
want a life of dishonour, lies. Now get out!”

But the army officers were relentless. They had orders to secure a signed
confession from Bhutto, no matter what. One soldier grappled with Bhutto while
the other forced a pen into his hand. The colonel barked an order: “Sign it!”

Though weakened by disease and starvation, Bhutto did not go down
without a fight. Breaking free from the soldiers’ grasp, Bhutto landed a
punch on the colonel’s face. In the fracas that followed, Bhutto fell, his head
striking the wall. He collapsed into unconsciousness. As the officers tried
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to force him to his feet, they found his body had gone limp. The colonel
was in a panic. Dead men don’t sign confessions. He summoned the prison
doctors, but despite attempts to revive him, the prime minister of Pakistan
did not regain consciousness. The Islamic republic of Pakistan, the world’s
first country to be created in the name of Islam, had just murdered its first
elected prime minister. In doing so, its j#4adi army created a martyr, an
adversary, that would haunt the nation for decades.

Bhutto’s body was dragged to the gallows, where the hangman was
told the prime minister had fainted. The hangman, however, refused to go
through with the process, avowing that he was a good Christian and could
not hang a person who was already dead. The colonel ordered him to do
his work or face the consequences. The noose was placed around Bhutto’s
neck, his body erect above the platform. From beneath his feet, the trap
door opened. Many innocent men have been sent to the gallows, but few
have been murdered twice.

Earlier that day Zulfigar Ali Bhutto had bid his last farewell to wife
Nusrat and daughter Benazir. As the mother and daughter walked away
from their caged hero, sobbing in each other’s arms, Bhutto uttered the last
words Benazir would hear from him. “Until we meet again”

The two would meet again in December 2007 when Benazir would be
assassinated by a gunman, barely a few kilometres from where her father
was murdered in a jail cell.

In killing the Bhuttos, father and daughter, Islamists targeted two
politicians who wanted to build a modern social democracy free from Islamic
extremism. However, it was not just secular liberal Muslims who were labelled
as enemies of the Islamic state. Within a year of the Bhutto murder, Islamists
would take over Iran where they would slaughter their own Islamic allies.
In another five years, they would strike again, this time in Sudan.

=

On the morning of Friday, January 18, 1985, a dry northeasterly wind
blew lightly across the Khartoum North prison. Sudan was about to hang
Mahmoud Muhammad Taha, an author, politician, and brilliant scholar of
Islam—and veteran of the struggle to keep his northeast African country
free of rigid sharialaw. Sudanese dictator Gaafar Nimeiry had signed Taha’s

* Sharia law: Law based on Islam’s sacred book, the Quran, which God is believed to
have dictated to the Prophet Muhammad and nine other sources, mostly written by
men in the 8th and 9th centuries. More on sharia in chapter 11.
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death warrant a day earlier, based on a_fafwa issued by the powerful Saudi
cleric Sheikh Abdullah bin Baz.

As the handcuffed and hooded Taha climbed the stairs, thousands of
Islamists who had been bussed into the prison jeered him. Members of the
Lkhwan ul Muslimeen (the Muslim Brotherhood),” who had been instrumental
in introducing sharia law into Sudan in August 1983, were in a celebratory
mood. Taha had exposed the bankruptcy and un-Islamic nature of the
Brotherhood’s supremacist ideology, and he would soon be silenced.

Before putting the noose in place, the hangman removed the hood
covering Taha’s face. Taha surveyed the crowd with a smile. Witnesses
say that his eyes were defiant as he faced the executioner and stared at the
Islamist mob with no hint of fear. The hood was then slipped over Taha’s
head once again.

As the guards pulled the noose tight around Taha’s neck, the Muslim
Brotherhood supporters chanted /ak 0 Akbar, Allah 0 Akbar.” The trapdoor
opened. Taha’s body fell through it, wriggled violently but briefly, and then
went limp, swaying lifelessly in the gentle breeze at the end of the taut rope.
The state of Islam was dead. The Islamic State was alive.

Hanged for being an apostate, Mahmoud Taha (1909-85) was anything
but a disbeliever. His arguments against turning Sudan into an Islamic
State were rooted in Islamic tradition, the Prophet’s sayings, and Quranic
teachings. However, as a co-founder of the Sudanese Republican Party in
October 1985, he was a rare advocate of liberal reform within Islam and
Sudanese society.

Even with his impeccable credentials as an Islamic scholar, he was a
thorn in the side of the Muslim Brotherhood and other Islamists in Sudan. In
1971, after conducting a widespread campaign against Sudanese Communists,
the Islamists turned their attention towards moderate Muslim groups that
could be an obstacle in their agenda to create an Islamic State in Sudan.
They started a vilification campaign against moderate Muslims, in particular
Taha’s Republican Party. In 1972 the Islamist clerics in Sudan obtained a
fatwa from Cairo’s Al-Azhar University that branded Taha an apostate. In
1975 the Saudis also got involved—the Mecca-based Muslim World League
and Sheikh Bin Baz declared Taha to have committed apostasy by opposing
sharia law in Sudan.

Several weeks before his hanging, Taha and his group had published a
leaflet titled Hatha aow al-tawafan (Either This or the Flood)—demanding

" Muslim Brotherhood: A political organization founded in 1928 in Egypt with the aim
of combating secular Arab nationalism and implementing sharia law.
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the repeal of sharia law and a guarantee of democratic civil liberties under
which a more enlightened understanding of Islam could be freely debated. It
was this demand for enlightenment and civil liberties that led to his lynching
in front of a chanting mob of Islamists. The kangaroo court that sentenced
him to death concluded its trial in less than three weeks.

What was Mahmoud Muhammad Taha’s crime? By any Islamic standards,
he was a pious Muslim, living in a state of Islam. However, his “state of Islam”
came into conflict with the “Islamic State” Taha was aware of the risks involved
in opposing an Islamic State. He knew that in the longer than one-thousand-
year history of Islam, Muslim blood had flowed freely any time power-hungry
politicians, dictators, kings, or caliphs” had invoked Islam to create a mythical
Islamic State. Honourable Muslims like Taha who have stepped in the way
of the Islamist agenda have paid with their lives or liberty through the eons.
They have been murdered by the state or beheaded by Islamist vigilantes
who invoked the good name of Islam and sullied it in the process.

Taha’s murder gives us a good understanding of how far today’s Islamists
will go to silence Muslims who disagree with them. Taha was not a secularist.
He wasn’t an Arab nationalist like Egypt’s Nasser or a Baathist like Iraq’s
Saddam or a Communist like Syrian parliamentarian Khaled Bagdash.
Mahmoud Muhammad Taha of Sudan was an Islamic scholar, a freedom
fighter, and a man of the cloth—he was a preacher and an 7mam.t He was a
visionary who could have saved the world from the theological disaster that
it is headed towards today. His story illustrates the dangers facing Muslims
who oppose the Islamist agenda and what I view as Political Islam.

Critiquing Political Islam and commenting on the Sudanese scholar’s
public hanging, the Arab world’s leading leftwing intellectual, Egyptian
author Samir Amin, has said: “Mahmood Taha of Sudan was the only Islamic
intellectual who attempted to emphasize the element of emancipation in
his interpretation of Islam. . . . Taha’s execution was not protested by any
Islamic group, ‘radical’ or ‘moderate’ Nor was he defended by any of the
intellectuals identifying themselves with ‘Islamic Renaissance’ or even those
merely willing to ‘dialogue’ with such movements. It was not even reported
in the Western Media”

Amin is right. In Canada, as well as in the United States and Britain,
none of the Muslim organizations or the prolific commentators on “all things

" Caliph: Initially the title for the successors of Prophet Muhammad, but later used by
medieval Muslim kings.
T Imam: One who leads prayers in a mosque.
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Muslim” thought it worthwhile to write or protest against the execution of
Taha by an Islamist government. Why is this so?

Since the first caliphate in Medina in the 7th century, clerics have
continually reminded Muslims that their mission on Earth—to spread
Islam—is impossible without the establishment of an Islamic State. Such
edicts by caliphs and imams have gathered near-universal acceptance despite
the fact that neither the Quran nor the Prophet asked Muslims to establish
such a state. In fact, the five pillars of Islam,” which form a Muslim’s covenant
with the Creator, do not even hint at the creation of an Islamic State.

It is not that early Muslims did not get a chance to establish an Islamic
State. Through the centuries, from the time of the Rightly Guided Caliphs
(discussed in chapter 7) to the Umayyads and the Abbasids, hundreds of
Muslim dynasties have tried their hand at creating this illusive Islamic State,
and all have failed in laying the foundations of such an entity. Some rulers
demonstrated impeccable personal character and integrity, but as soon as they
died, murder and mayhem followed. If the creation of an Islamic State was not
possible when Muslims were at their peak of power and intellect, it would be
reasonable to conclude that this ambition is not realizable when Muslims are
at their weakest and most divorced from education and the sciences.

Yet, in the early 20th century, when most of the Muslim world lay
occupied by European powers, the movement for an Islamic State was reborn
with a fury that today threatens moderate, liberal, and secular Muslims more
than it does the West.

Among the founders of this pan-Islamic revivalist movement recruiting
Muslims for a ji/ad* against the West was Abul Ala Maudoodi (d. 1976),
the founder of the Jamaat-e-Islami political party in India and Pakistan. In
promoting jihad and the Islamic state, Maudoodi divided the world between
Darul Islam (House of Islam) and Darul Harb (House of War). He went as far
as to question a Muslim’s very faith if he or she did not volunteer for jihad
to establish an Islamic state. In his booklet Ca// 70 Ji/ad, Maudoodi wrote:

An independent Islamic state is a prerequisite to enable them [Muslims]
to enforce Islamic laws and fashion their lives as ordained by God. And
if their independence is lost, what chances there remain for their country

" Five pillars of Islam: Belief in the unity of God, performing daily prayers, giving charity
based on one’s wealth, fasting during the month of Ramadan, and performing the /zj/
pilgrimage once in a lifetime, if one can afford it.

1 Jihad: Holy war. The word also means waging an internal struggle against oneself.
More on jihad in chapter 12.
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to exist as Darul Islam [House of Islam]? Hence the verdict of the Quran
is categorical that a person is totally false in his claims of iman [faith] if
he seeks the safety of his person and property when the very existence of
Darul Islam is at stake.

Maudoodi and his Jamaat-e-Islami were not alone. In the Arab world,
he was linked to the IkAwan al Muslimeen (Muslim Brotherhood), and other
Muslim political parties, which set up networks across the world. The
one common objective for all of these political forces was and still is the
establishment of an Islamic State, and to deal harshly with anyone deemed
to be an obstacle in the way.

THE IDEA OF THE ISLAMIC STATE

To the average non-Muslim, any country with a Muslim majority population
is viewed as an “Islamic State” This is only partly true and depends on whose
definition of an Islamic State is used. Most Muslims too believe that countries
with majority Muslim populations are Islamic countries with a distinct Muslim
character. However, this is not how the Islamists see the world. From the
perspective of those who follow the doctrine of Wahhabism or Salafi Islam’
or even the ruling ayatollahs of Iran, a country can be labelled an Islamic
State only if it is governed by the laws of sharia. Thus, neither Turkey nor
Indonesia is an Islamic State in the eyes of the Islamists.

Maudoodi, one of the main proponents of an Islamic State in the past
century, in his book Islamic Law and Constitution, poses the question: “What
are the fundamental objects for which Islam advocates the establishment of
an Islamic State?” Answering himself, Maudoodi quotes two verses of the
Quran, suggesting that they require the establishment of the Islamic State:
“Certainly We sent our Messengers with clear arguments, and sent down
with them the Book and Balance, so that people may conduct themselves
with equity” (57:25), and “These Muslims (who are being permitted to fight)
are a people who, should We establish them in the land, will keep up prayer
and pay the poor-rate and enjoin good and forbid evil” (22:41).

" Wahhabism and (Salafi Islam): At times used interchangeably. Wahhabbism is practised
by those who follow the teachings of 18th-century Islamic fanatic Muhammad Ibn
Abdul Wahhab. Salafism, on the other hand, is a generic term for Sunni Muslims who
view the lives of the first three generations of Muhammad’s companions from the 7th
and 8th centuries as examples of how Islam should be practiced in the 21st.
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Nowhere in these verses of the Quran does God ask or authorize the
creation of an Islamic State. Yet, from the same verses, Maudoodi concludes
that God commands the creation of such an entity. In the same book,
Maudoodi writes that such an Islamic State will “eradicate and crush with
full force all those evils from which Islam aims to purge mankind”

In this one sentence Maudoodi reveals the true objective of the Islamists.
The urge to “eradicate,” “crush,” and “purge” lies at the heart of their obsession
with an Islamic State. When Sudan hanged Taha, the Islamic State was doing
precisely what Maudoodi had predicted. It eradicated, crushed, and purged
him. The Quranic injunction to “enjoin good and forbid evil” has been turned
upside down by the Islamists who rule Islamic States. They “enjoin evil and
forbid good,” but they know not what they do.

=

Polish-born Muhammad Asad (birth name Leopold Weiss) died in 1992 but
remains one of the Muslim world’s most respected scholars, with works that
include commentaries on the Quran and the notion of the Islamic State.
When Pakistan was created in 1947, it was this grandson of a Jewish rabbi
who was invited to assist in the writing of Pakistan’s constitution. The fact
that his efforts failed suggest that while the theories and romantic notions
about the Islamic State make for interesting academic discourse, in practice
they fall short.

Asad wrote that a large part of Muslim history “has evolved under
the impetus of a deep-seated longing for the establishment of what has
loosely, and often confusedly, [been] conceived of as the ‘Islamic State” This
longing is “very much in evidence among Muslims of our time, and which,
is nonetheless, subject to many confusions that have made the achievement
of a truly Islamic polity impossible in the past millennium.”

Asad’s hundred-page treatise on state and government is a valuable
account of the Muslim dream of an Islamic State, but also underscores the
author’s assertion that the task cannot be achieved by looking into the past.
In his words, “The past thousand years or so of Muslim history can offer us
no guidance in our desire to achieve a polity which would really deserve the
epithet ‘Islamic. Nor is the confusion lessened by the influences to which
the Muslim world has been subjected in recent times””

In his writing, Asad speaks with the knowledge of history and the
contemporary practice of Muslim politicians, especially in Pakistan, where
his efforts went nowhere. However, he does not face up to the fact that
the very exercise of seeking political power is bound to contradict some
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of the essential aspects of Islamic principles. Even though he judges the
period of the Rightly Guided Caliphs (632-661) as “Islamic,” he does not
address whether he feels that era is the model for the future Islamic states
or not, since civil war and conflict came to define those times.

One of the harshest critics of a return to rigid Islamic rule was Ali Abdel
al-Razik of Egypt in the late 1920s, when he campaigned against the revival
of the caliphate. In his seminal work published in 1925, A-Islam wa usul
el-hukum (Islam and the Fundamentals of Authority), Razik argued against
the Islamic State and advocated the separation of religion and civil society,
drawing the wrath of the influential Al-Azhar University. His books were
burned and he was declared an apostate for merely suggesting that the state
of Islam did not require an Islamic State. His book was published in the
aftermath of the collapse of the six-hundred-year-old Ottoman Empiret and
the abolition of the caliphate system by Turkey’s founding president, secular
modernist Mustafa Kemal Ataturk. For the first time since 632 cE, the Muslim
world had no central political authority. The caliph’s authority had been on
the wane since the rise of European imperial power in the 16th century, but
the 1925 abolition came as a shock to much of the Muslim world, which
was largely living under French, British, and Dutch occupation.

It was in this vacuum of political authority that intellectuals like Egypt’s
Ali Abdel al-Razik raised difficult issues. Razik questioned the need for the
revival of the caliphate and proposed the idea of a nation state where religion
would not interfere with the political process.

Razik’s opposition to the creation of the Islamic State in the form of a
revived caliphate stirred anger among Egypt’s orthodox Islamic establishment.
Paradoxically, a group of Islamic scholars chaired by Sheikh Muhammad
Abul Fadl al-Jizawi, the rector of Al-Azhar, had already issued a statement
reluctantly coming to terms with the abolition of the caliphate. They had even
criticized Muslims who felt bound by an oath of allegiance to the deposed
Ottoman caliph and regarded obedience to him as a religious duty. (The
statement reflected the mood on the street, where Arab nationalists were

" Al-Azhar University: The leading institution for orthodox Sunni Islam. It started out in
the 10th century as an institution of Shia Islam. The Shia founders named it after Fatima
al-Zahra, daughter of the Prophet Muhammad. Al-Azhar is the second-oldest operating
university in the world after the University of Al Karaouine in Fez, Morocco.

T Ottoman Empire: A caliphate was created in 1300 by an Anatolian Turkish prince, Osman
(1259-1326), in the wake of the destruction by the Mongols of the Arab caliphate in
Baghdad in 1258. By 1453 the Ottomans, under Mehmed II, had captured Constantinople
(now Istanbul). The Ottoman caliphate ended in 1922 when it was abolished by
Ataturk, who proclaimed Turkey as a republic the following year.
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already welcoming the weakening of the Turkish-based caliphate and had
intensified their campaign to have the caliphate returned to the Arabs.)

Razik’s critique, however, went beyond the simple acceptance of a fa:#
accomplr. He launched a vociferous attack on the centuries-old school of
Islamic political thought. In this, he took on not only the orthodox Ulema
(Islamic scholars) and Al-Azhar, but also self-styled modernist Egyptians
like Rashid Rida, who oscillated between Arab nationalism and Islamic
universalism, but never gave up on the Islamic State.

In India, respected intellectual Muhammad Igbal based his opposition
to the revival of the caliphate and the Islamic State on the grounds that it
was an obstacle to the modernization of the Muslim world. Razik, however,
based his opposition on an Islamic perspective, considering his background
as an Islamic scholar and as a former judge of a religious court. He argued
that the caliphate or the Islamic State had no basis in either the Quran or
the traditions of the Prophet. He rightly argued that the Quran makes no
mention of a caliphate and invoked the verse that said, “We have neglected
nothing in the Book” (6:38).

As long as Razik restricted his criticism to the caliphate, the orthodoxy
was willing to tolerate his views. However, when he challenged the long-
established belief that Islam as a religion necessitated the creation of an
Islamic government, he crossed a line, leading to years of harassment and
ostracization with accusations that he was a communist. Undeterred by the
witch hunt, Razik concluded that (1) Government or political authority,
as necessary as it might be seen to realize Islamic ideals and obligations,
was not the essence of Islam and had nothing to do with the primary
principles of the faith; and (2) Islam left Muslims free to choose whatever
form of government they felt could solve their day-to-day problems, with
civil society minus an official state religion being best able to offer such a
solution.

Razik clamoured for the de-politicization of Islam, claiming that the
only beneficiaries of the Islamic State were the tyrants who ruled Muslim
populations and who were able to silence opposition by getting the Ulema
to declare that opposition to their government was opposition to Islam.

In India, Islamists overtook Muhammad Igbal’s legacy and he was
appropriated as the “thinker” behind the creation of an Islamic State—
Pakistan. Razik, on the other hand, faced a lifetime of harassment from the
Egyptian Islamists, who denounced him as a blasphemer.

Across the Mediterranean, Ataturk had been moving slowly towards
setting up the republican secular state of Turkey. Months before formally
abolishing the caliphate, he said:
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Our prophet has instructed his disciples to convert the nations of the
world to Islam; he has not ordered for them to provide for the government
of these nations. Never did such an idea pass through his mind. Caliphate
means government and administration. . . . The notion of a single Caliph
exercising supreme religious authority over all the Muslim people is one
which has come out of the books, not reality.

The movement to restore the Ottoman caliphate was strong in India,
under the leadership of none other than Indian nationalist Mahatma Gandhi.
As in Egypt, Muslims in India were taken aback by the abolition of the
centuries-old institution. While many among the seventy-million-strong
Indian Muslim community saw the end of the caliphate as a grave setback,
intellectuals such as thinker-poet Igbal supported Ataturk’s abolition of the
caliphate, suggesting that the Turks had made effective use of the Islamic
tradition of Jjzehad. The Ottoman caliphate, Igbal said, had long become
a symbol of Muslim statehood in name only, as not even the next-door
Iranians accepted the sovereignty of the Ottomans.

Igbal wrote dismissively of the clerics: “The religious doctors of Islam
in Egypt and India, as far as I know, have not yet expressed themselves on
this point. Personally, I find the Turkish view is perfectly sound.” He went
on to defend the separation of religion and state, writing, “The republican
form of government is not only thoroughly consistent with the spirit of
Islam, but has also become a necessity in view of the new forces that were
set free in the world of Islam.

Igbal further cited two examples of how in early Islam the caliphate
had adapted to political realities. First was the abolition of a condition that
the caliph had to descend from the Meccan Arab tribe of Quraysh. Igbal
cited the ruling of an 11th-century jurist that, since the Quraysh tribe had
experienced a political debacle, ruling the world of Islam no longer required
belonging to the Quraysh tribe. The second example involved the historian
and philosopher Ibn Khaldun, who in the 15th century declared that since
the power of the Quraysh had vanished, the only alternative was to accept
the country’s most powerful man as the country’s imam or caliph. Igbal
concluded from all this that there was no difference between the position
of Khaldun, who had realized the hard logic of facts, and the attitude of

: [jtehad: Literally, “effort” In an Islamic context, it reflects the intellectual effort of a Muslim
to reach independent interpretation of the Quran and the Sunna. (The opposite is Tzg/id,
“imitation”) Sunna: rules derived from the Prophet’s sayings. Suzna is the second-most
important source of sharia law after the Quran. It refers also to the customs and habits
of the Prophet, including his everyday life practices.
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modern Turks, who were also inspired by the realities of their time rather
than by medieval laws written under different conditions of life.

Both Igbal and Razik wrote in the 1920s, but in the early 21st century
their words seem to come from the future, not the past. Today, Islamic political
thought is moribund and has become more fossilized than it was at the end of
the Ottoman caliphate. Today’s movement for an Islamic theocracy is structured
around the creation of an Islamic State based on the works of Abul Ala Maudoodi
and Hassan al-Banna of the Jamaat-e-Islami and the Muslim Brotherhood. Their
views remain in sharp contrast to their more urbane and secular contemporaries,
as they strove for an Islamic State that rejected the ideas of universalism, instead
embracing the self-righteous supremacy of Islam at the expense of the other.

Igbal was an early convert to Ataturk’s republican secularism. In his
seminal work The Reconstruction of Religrous Thought in Islam, Iqbal wrote:
“Such is the attitude of the modern Turk, inspired as he is by the realities
of experience, and not by the scholastic reasoning of jurists who lived and
thought under different conditions of life. To my mind these arguments, if
rightly appreciated, indicate the birth of an International ideal, which forming
the very essence of Islam, has been hitherto overshadowed or rather displaced
by Arabian Imperialism of the earlier centuries in Islam”

Igbal considered the end of the caliphate as the trigger for a Muslim
renaissance. He felt the jolt was necessary for the revival of Islam as an
instrument of moral awakening, what he referred to as “the spiritualisation of
the heart” When using the term “Arabian Imperialism,” Igbal was probably
referring not just to early Umayyad Arab rule over non-Arab Muslim lands, but
also to the way non-Arab Muslims had been conditioned to see themselves,
their language, cuisine, and culture as inferior to their Arab cousins. He
supported the adoption of the Turkish language as a medium of prayer and
the Quran by the Young Turks” He wrote:

If the aim of religion is the spiritualisation of the heart, then it must penetrate
the soul of man, and it can best penetrate the inner man . . . We find that
when Muhammad Ibn Tumart—the Mahdi of Muslim Spain—who was
Berber by nationality, came to power and established the pontifical rule of
the Muwahhidun, he ordered for the sake of the illiterate Berbers that the

" Young Turks: A coalition of young Ottoman dissidents who ended the sultanate of the
Ottoman Empire in 1908 by forcing Abdulhamid II to reinstitute the 1876 constitution
and recall the legislature. The following year they deposed him and began modernizing
and industrializing Turkish society. They joined Germany during World War I (1914-18)
but, facing defeat, resigned a month before the war ended.
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Quran should be translated and read in the Berber language and that the
call to prayer should be given in Berber.

The tenuous bond between the Arab and the non-Arab Muslim has, over the
centuries, created a love-hate relationship, often one-sided and rarely discussed.
While non-Arab Muslims have embraced many facets of Arabian culture and
custom, the gesture has rarely been reciprocated. Whether it has been the feeble
relationship between the Berbers and Arabs, or the never-ending mutual mistrust
between Persians and the Arabs, this chasm has gone largely unnoticed in the
Arab world. Igbal’s reference to “Arabian Imperialism” would elicit shock and
denunciation from even the most liberal Arab; such is the state of denial.

Canada’s late comparative religion scholar Wilfred Cantwell Smith
broached the subject of Arabism and Islam. In his book Islam in Modern
History, he wrote about the “Arab’s pride” in the context of “Arab glory and
frustration” He maintained that while Arab Muslims are proud of their faith
like other non-Arab Muslims, the difference is that “in the Arab’s case this
pride in Islam is not separate from his national enthusiasm, but infuses it
and gives it added point” Thus, while the proponents of an Islamic State in
Malaysia or Somalia would consider the adoption of Arab culture and custom
as part of their Islamicized identity, the advocates of the Islamic State in Egypt
would never even contemplate adopting any Indonesian or Nigerian cultural
expression. The dysfunctional nature of this relationship has manifested itself
most adversely in South Asia and the Indo-Pakistani Muslim diaspora. Smith,
who up to 1946 taught in the then-Indian city of Lahore—now capital of
Pakistani Punjab—suggests that in the Arab world, Islamist ideology is not
an expression of religiosity, but one of patriotic ownership.

Explaining how race and religion overlap in the Arab-Islam identity while
being non-existent in Indo-Islamic or Persian-Islamic distinctiveness, Smith
writes, “The synthesis is close: identification, at times unconscious, of Islam and
Arabism. On the one hand, an Arab need not be pious or spiritually concerned
in order to be proud of Islam’s achievements . . . On the other hand, Muslim
Arabs have never quite acknowledged, have never fully incorporated into
their thinking and especially their feeling, either that a non-Muslim is really
a complete Arab, or that a non-Arab is really a complete Muslim”

Few in either the Arab or non-Arab Muslim world have talked about this
chasm in the Umma/’ that finds its roots in the tribal and racial supremacy

" Ummah: An Arabic word meaning a community or a nation, but more specifically, it
is commonly used to mean the collective community of Muslims around the world
(ummat al-mu'minin). In the context of pan-Arabism, the word is used to reflect the
whole Arab nation.
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that was given legitimacy in early Islam. The abolition of the caliphate was
seen by many Muslim modernists as a chance to break free from the past
and step into the future.

Igbal was demolishing centuries-old customs and mythologies that had
fossilized Islamic thought. He recognized the window of opportunity that
came with the advent of Turkish modernism. He envisaged the Muslim world
emulating the Turks by ridding themselves of the shackles of medievalism.
What he wrote about the Turks in the 1920s still applies. In obvious admiration
of Turkey’s leap towards modernity, Igbal wrote:

The truth is that among the Muslim nations of today, Turkey alone has
shaken off its dogmatic slumber and attained to self-consciousness. She
alone has claimed the right of intellectual freedom; she alone has passed
from the ideal to the real—a transition that entails keen intellectual and
moral struggle. To her the growing complexities of a mobile and broadening
life are sure to bring new situations suggesting new points of view, and
necessitating fresh interpretations of principles, which are only of an
academic interest to people who have never experienced the joy of spiritual
expansion. It is, | think, the English thinker Hobbes who makes this acute
observation that to have a succession of identical thoughts and feelings
is to have no thoughts and feelings at all. Such is the lot of most Muslim
countries today. They are mechanically repeating old values, whereas the
Turk is on the way to creating new values. He has passed great experiences,
which have revealed his deeper self to him. In him, life has begun to move,
change, and amplify, giving birth to new desires, bringing new difficulties in
suggesting new interpretations. The question which confronts him today,
and which is likely to confront other Muslim countries in the near future,
is whether the law of Islam is capable of evolution—a question which will
require great intellectual effort and is sure to be answered in the affirmative.

History shows that Igbal’s optimism was misplaced. Instead of Muslims
taking the lead from him and the Egyptian Abdel Razik, the baton was
snatched by Islamists like India’s Abul Ala Maudoodi and Egypt’s Hassan
al-Banna. Today, it is epitomized by the followers of Ayatollah Khomeini
and the many shades of Islamist movements across the globe. The model
of the contemporary Islamic state they propose is strictly connected to the
political movement of Islamist domination.

=

While Islam clearly aspires to universalism, which is a declared goal of
the Quran, the Cairo Declaration on Human Rights in Islam adopted on
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August 5, 1990, by forty-five foreign ministers of the Organization of the
Islamic Conference, leaves much to be desired. Although successive Islamic
declarations on human rights have tried to present themselves as compatible
with the principle of universal basic rights, a number of severe contradictions
exists between these declarations and Western constitutionalism. The most
important difference is the Islamic non-separation of religion from state
and societal affairs. According to the Foreword of the Universal Islamic
Declaration of Human Rights issued by the Islamic Council in the UK in
1981, Islam is firmly rooted in the belief that God, and God alone, is the
Law Giver and the Source of all human rights.

This concept results unavoidably in a blurring of religious and political
authority, as happened in the past in the person of the imam or caliph.
Hence, although the Young Turk Revolution officially did away with the
caliphate in 1924, even in Westernized Morocco, the king is still defined
in the constitution as “4mzr al Momineen” (Ruler of all Muslims). Moreover,
the implementation and interpretation of human rights depends on their
compatibility with the sharia, which most Islamic countries claim is the
only authentic source of interpretation of law. According to Articles 23 and
24 of the Cairo Declaration of Human Rights in Islam adopted in 1990, all
rights and freedoms are subject to Islamic sharia, which is the only source of
reference. In this framework, human rights lose their unconditional character
and their focus on the protection of the individual vis-a-vis any kind of power.
The influence of the model is reflected in the constitutions, as well as the
legal and political practice of all Muslim states, even the relatively secular
ones: King Hassan of Morocco presents himself as a direct descendant of the
Prophet. However, the extreme case of domination of religious principles is
found in the Iranian Constitution. Its Article 2 stipulates:

The Islamic Republic is a system based on belief in:
* The One God (as stated in the phrase “There is no god except Allah™"),

His exclusive sovereignty and right to legislate, and the necessity of
submission to His commands;

" This translation of the Muslim oath is a new phenomenon that betrays the disingenuous
nature of the Islamists. By selectively translating one occurrence of Allah as God and
leaving the other in Arabic, the Islamists clearly try to give the impression that, in the
eyes of Muslims, “God” and “Allah” are two separate entities. The translation of the
Muslim oath La #laha lllalah can be translated in either one of two ways: “There is no
god, but God,” or “There is no Allah, but Allah” Yet, this is deliberately presented as
“There is no god, but Allah”
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* Divine revelation and its fundamental role in setting forth the laws;

* The return to God in the Hereafter, and the constructive role of this
belief in the course of man’s ascent towards God;

* The justice of God in creation and legislation;

* Continuous leadership and perpetual guidance, and its fundamental
role in ensuring the uninterrupted process of the revolution of Islam;

* The exalted dignity and value of man, and his freedom coupled with
responsibility before God; in which equity, justice, political, economic,
social, and cultural independence and national solidarity are secured
by recourse to a continuous leadership of the holy persons, possessing
necessary qualifications, exercised on the basis of the Quran and the
Sunna, upon all of whom be peace.

In the same spirit, the majority of the Arab constitutions declare the sharia
as the basis of legislation, or at least consider it as a main source of legislation.
This prevents most of the countries that pretend to be Islamic States from
living up to the standards set by the 1948 United Nations Declaration of
Universal Human Rights. It also legitimizes the notion of racial and religious
superiority, and allows for multiple levels of citizenship and widespread and
systemic discrimination against racial and religious minorities living within
a state’s borders. Invariably, the human rights of the weak and dispossessed,
the minorities and women, the disabled and the heretics, are trampled
upon without the slightest sense of guilt or wrongdoing. Men and women
are imprisoned, routinely tortured and often killed, while numbed citizens,
tearful of offending Islam, unsure about their own rights, insecure about their
own identities, allow these violations to continue. By looking the other way,
the intelligentsia and middle classes have become complicit in these crimes.
They justify their inaction as patriotism, where they stand in solidarity with
the Islamic State, with the misguided idea that those who fight for universal
human rights are somehow working for Western imperialism or represent
the interests of Judeo-Christian civilization.

This rejection of the universality of human rights is not limited to the
elites of the world’s fifty-six Islamic countries, but is also widespread among
the leaders of traditional Muslim organizations. One would expect them to
respect the 1948 UN declaration, if not for its universality, then simply as a
matter of self-preservation. But this does not seem to be the case. In December
2006, a Toronto-born Muslim lawyer, who had supported the introduction
of sharia law in Ontario’s Family Courts, critiqued the UN declaration in
Counterpunch magazine suggesting the un Declaration of Human Rights
was a “western construct,” not truly fit for the Islamic world.
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The Islamist contempt for the West is not an expression of anti-imperialism
or a reflection of anger against colonialism and its devastating effect. Far
from it. Islamists were the United States’ handmaidens throughout the Cold
War. In fact the Islamist disdain for the West is based almost entirely on
their rejection of European enlightenment itself—the Renaissance. Abul ala
Maudoodj, in his booklet T%e Sick Nations of the Modern Age, had this to say
about the Renaissance:

In short, this [unfettered freedom] was the pernicious seed that was sown
during the European Renaissance and which has grown over the centuries
into a massive and deadly tree. Its fruits are sweet, but poisonous; its flowers
are attractive but full of thorns; its twigs and branches green and verdant,
but are exhaling a deadly breeze, which is imperceptibly poisoning the
blood of all mankind. The peoples of the West, who themselves planted
this pernicious tree, are now disgusted with it. It has created such serious
problems in all aspects of their lives that every attempt to solve them raises
countless new difficulties and complications. Any branch that is lopped
off is replaced by several thorny branches that turn out to be equally or
even more dangerous. . . . Endeavours to solve social problems have led
to feminism and birth control. Efforts to eradicate social evils by law have
resulted in large-scale law-breaking and crime. In short, an endless crock
of troubles has sprung from this pernicious tree of civilisation and culture,
making life hell for the peoples of the West.

Maudoodi’s critique of the West is shared by Islamists not just in the
marketplaces of Damascus and Cairo, but even in Toronto, London, and
New York. For the Islamist, it is not the West’s imperial ambitions or capitalist
greed that offends; it is the West’s embrace of “unfettered freedom” and
individual liberty that is cause for concern. In short, for the jz4ads; the problem
is Western civilization itself, not what it does. And their solution is to rip out
the “pernicious tree” of the Renaissance from its roots and plant in its place
a new seed of sharia that will give birth to an Islamic State.

=

One could say there are two Islams that Muslims have introduced to the
world. One, peaceful, spiritual, and deeply respectful of the “other,” an
Islam that relied on the Quranic expression, “To you your religion, to me
mine”—the Islam that has deeply impressed people as they saw the integrity
and transparency of Muslims and their commitment to honesty and social
justice. It is this Islam that today makes Indonesia the world’s largest Muslim
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nation with 250 million people. No Arab or Turkish armies ever conquered
this archipelago. No Moghul emperor sent elephant cavalry to Java. Neither
did an Abbasid caliph ever get to see Sumatra. It was not people with noble
family lineage who brought Islam to East Asia. It was ordinary traders and
deeply spiritual saints who set the example for others to emulate. They did
not rely on the supposed authenticity of their Meccan Arab bloodlines,
but on the nobility of their behaviour and the character reflected in their
actions. Because of them, millions turned to Islam, without relinquishing
their language, custom, or culture.

However, parallel to this spiritual Islam, an equally militant stream of
puritanism and supremacist philosophy was evolving. It sought statehood,
political power, and mastery, not just over the conquered, but over competing
Muslim interests as well. At the core of this divergence from spirituality and
love of the divine was the notion of racial, tribal, and familial superiority,
which gave birth to countless monarchist dynasties, each battling the other, all
invoking Islam as their raison d’étre. Muhammad would have wept to see how
his message was misused to consolidate power and subjugate the population.
With political power as the ultimate goal for most dynasties in Islamic history
and even present-day regimes, Islam became merely a convenient method to
acquire or hold onto authority. Whether it was from the pulpit or the throne,
opponents from within the faith were almost invariably declared as enemies
of Islam, and killed. Of course, this was not exclusive to Muslim dynasties.
Brothers have killed their own siblings to retain power across the world, no
matter what their religion. The difference is that while most of humanity has
come to recognize the futility of racial and religious states, the Islamists of
today present this sordid past as their manifesto of the future.

Today, the only Muslims who are free to practise their faith as they choose
and participate in public life as equal citizens without having to validate their
tribal, racial, or family lineage live as tiny minorities in secular democracies
such as India, South Africa, Canada, and many European countries. Yet, even
while seeing the advantages of life under secular civil society, many of them
are committed to the establishment of an Islamic State. So deeply ingrained
in the Muslim psyche is the idea of replicating the so-called Golden Age of
the Rightly Guided Caliphs that few are willing to consider the implications
of what they are asking for.

To bolster their case for an Islamic State, proponents of such an entity
have tried to present the 7th-century treaty of Prophet Muhammad with
the tribes of Medina as the “First Written Constitution in the World” In
1941, Muhammad Hamidullah published the English translation of what
is known as the Medina Compact between the immigrants of Mecca, the
Quraysh, and the tribes of Medina who were hosting the new arrivals in the
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city. What was essentially a document outlining the contractual obligations
of all the parties in a tribal society was presented as if it were a document
that should serve as the foundation of any Islamic constitution in the 20th
century. If this “constitution” were truly an Islamic constitution and a model
for future generations of Muslims, then it should have been the model of
governance in the city of Mecca after its capture by Muhammad in 630 cE.
But it was not. Neither was it the basis of the state set up by Abu-Bakr on his
ascension as caliph after the Prophet’s death in 632 ck. This suggests it was
a one-time contract that was not replicated anywhere else even during the
lifetime of the Prophet. However, copies of this document, falsely labelled
as the First Written Constitution of the World, continue to be published and
distributed around the Muslim world.

MuHAMMAD: A HEAD OF STATE OR AN APOSTLE?

Why do so many Muslims aspire to create a political entity without which
they feel they cannot put into practice the message of Muhammad? What
was the task of Prophet Muhammad? Was he sent to Earth to be the ruler
of the Muslim world, their king? Or was he Allah’s apostle on Earth, a
messenger for all of humanity, who left behind a moral compass to serve as
guide for a more ethical, equitable, and just society? Alternatively, was he
both a Caesar and a Christ for Muslims?

I have no doubt that the Prophet’s message of Islam was for religious
unity and that Muslims were meant to be one spiritual body, part of the
larger human family. Muhammad was undoubtedly the head of this Muslim
Ummabh. In order to establish the message of God, he used both his tongue
and his spear. And before he died he shared with Muslims the last revelation
he had received from God, “Today I have completed your faith for you”

During the twenty-three years that Muhammad shared the message
of God—the Quran—with the people of Mecca and Medina, many times
he and the people were reminded about the role of Allah’s Apostle. A
study of these Quranic revelations will help Muslims understand whether
Muhammad was meant to be head of a political state or the head of a
religious community, or both.

The Egyptian scholar Ali Abd al-Razik in his seminal work, A/-Islam wa
usul el-hukum (Islam and the Fundamentals of Authority), says the Quran
confirms the Prophet had no interest in political sovereignty. He adds that
the Prophet’s “heaven-appointed work did not go beyond the limits of the
delivery of the summons, entirely apart from any thought of rulership” He
quotes the following verses from the Quran to prove his point:
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* Whoso obeyeth the Apostle, in doing so hath obeyed God, and whoso
turneth away from thee: We have not sent thee to be their keeper
(chapter 4, Sura al-Nisa, verse 83).

* And your people call it a lie and it is the very truth. Say: | am not placed
in charge of you (chapter 6, Sura al-Anaam, verse 66).

* follow what is revealed to you from your Lord; there is no god but He;
and withdraw from the polytheists. And if Allah had pleased, they would
not have set up others [with Him] and We have not appointed you a
keeper over them, and you are not placed in charge of them (chapter 6,
Sura al-Anaam, verses 106-7).

* Say: O people! indeed there has come to you the truth from your
Lord, therefore whoever goes aright, he goes aright only for the good
of his own soul, and whoever goes astray, he goes astray only to the
detriment of it, and | am not a custodian over you (chapter 10, Sura
Yunus, verse 108).

* Your Lord is Best Aware of you. If He will, He will have mercy on you, or
if He will, He will punish you. We have not sent thee [O Muhammad] as
a warden over them (chapter 17, Sura al-Isra, verse 54).

* Surely, We have revealed to you the Book with the truth for the sake
of men; so whoever follows the right way, it is for his own soul and
whoever errs, he errs only to its detriment; and you are not a custodian
over them (chapter 39, Sura al-Zumar, verse 41).

* |f then they run away, We have not sent thee as a guard over them. Thy
duty is but to convey [the Message] (chapter 42, al-Shura, verse 48).

* Therefore do remind, for you are only a reminder. You are not a watcher
over them (chapter 88, Sura al-Ghashiyah, verses 21-24).

If the Prophet was not a guardian over his own Ummabh, then he certainly
was not sent to become a political leader or a king over a country. The
Quran states that “Muhammad is not the father of any man among you, but
he is the Apostle of God, and the seal of the prophets: and God knoweth
all things” (33:40).

Muslims need to consider the possibility that the state and government
created by Abu-Bakr after the death of Muhammad was not the first Islamic
State, but rather the first A7ab State. It encompassed the Arabian Peninsula
and gave the Arab people a sense of pride in their accomplishments. It
allowed them to contribute to human civilization as other great civilizations
had done before them. There is no doubt that because of this first Arab State,
which later became the Umayyad dynasty, Islam also spread and flourished.
But there is evidence that this state found its legitimacy in Arab identity
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and Quraysh tribal ancestry. Islamic principles of universalism and equality
came second. (This subject and the issues of race and tribe are discussed in
detail in chapter 6.) Had it been an Islamic State, the Sindhi and the Berber
Muslims would not have been treated as second-class Muslim citizens, forced
to pay Jazzya just as non-Muslims were required to do.

By turning Islam into a political force, the Arabs were able to surge out
from the deserts of Arabia, defeat Byzantium and Persia, conquer Egypt and
Spain, and influence events as far away as China and India. However, because
Muslims had used religion to justify their politics, they were constricted by the
rigidity of their beliefs. They were not able to adapt to the changing world of
new enlightenment that was triggered by the invention of the printing press
and, much later, the steam engine. The American and French revolutions,
as well as the Industrial Revolution in Britain, bypassed the religion-based
institutions. The Catholic Church and the sheikhs of Islam could do little
more than stand silently as spectators.

While Europe industrialized and developed new political systems, the
Islamic world took the opposite direction and crumbled under the weight
of medievalism, mythologies, superstitions, and the cries of its own people.
The very sciences that Muslims had introduced to Europe came back to
haunt them as their clerics declared all scientific endeavour and secular
education to be the work of infidels and thus a challenge to the Quran.
Unable to compete and facing defeat in most spheres of human endeavour,
be it sports or space, Islamists have set as their objective the creation of an
Islamic State where they can implement sharia law, something they do not
have to borrow from the West.

The cause of the violence that has engulfed the Muslim world is centred
on the premise of an Islamic State or a caliphate as the prerequisite for the
flourishing of Islam. Among the contemporary opponents of the Islamic
State is the brilliant Sudanese-American academic, Professor Abdullahi
An-N2’im, who teaches law at Emory University in Atlanta, Georgia. In
his classic book, Toward an Islamic Reformation, An-Na’im writes about the
unrealistic utopian dream of an Islamic State: “The authority of the caliph
was supposed to be derived from popular support without any principle and
mechanism by which that popular support could have been freely given,
restricted, or withdrawn. This is, I maintain, one of the fundamental sources
of constitutional problems with the sharia model of an Islamic state”

It is no wonder Muslims like An-Na’im are the prime targets of the
Islamic religious right. Islamists consider secular, liberal, progressive, or

" Jaziya: A tax imposed on non-Muslims by Islamic caliphates.
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cultural Muslims and even orthodox Sufis a greater threat than the West.
The reason is that Muslims opposed to the Islamist agenda cannot be fooled
or charmed in a way naive liberal-left politicians can. In fact, radical jihadis
and their Islamist apologists have been targeting fellow Muslims for decades.
Their conflict with the West is only recent. Long before Islamists donned
anti-imperialist paraphernalia, they were the loyal storm troopers for the
United States, targeting left-wing and secular Muslims or anyone who was
able to unmask their fascist agenda and links to Saudi-funded Wahhabis.
Even today, the primary enemy of the Islamist is the fellow Muslim who is
unwilling to surrender to the harsh literalist and supremacist use of Islam as
a political tool. The Muslims who stand in the way of the Islamist agenda
pay a heavy price for their courage.

The call for an Islamic State gives false hopes to Muslim masses. The
followers of Maudoodi and Syed Qutb" are dangling carrots and the promise
of heavenly pleasures to mislead the Muslim peoples.

Had the Islamic State been possible, Allah would have brought it about
it by now. There were enough men of impeccable character and integrity
that had the chance to turn their domains into a genuine Islamic State, but
everyone who tried, experienced failure. Perhaps there is a reason why Allah
did not mention the creation of such a state in the Quran. Perhaps this is
why the Prophet Muhammad talked about the message of Islam reaching
the four corners of the earth, but gave no instructions on the creation of
the Islamic State. Perhaps he was giving us Muslims a message that we
have failed to heed. Perhaps it is time to do just that and walk away from
the pursuit of an Islamic State and instead work to create a state of Islam
within each one of us.

" Syed Qutb (1906-66): An Egyptian Islamist who joined the Muslim Brotherhood in
1952 and dedicated his life to the re-establishment of the caliphate and a pan-Islamic
nation based on the sharia law.



CHAPTER 2

=

Pakistan—Failure
of an Islamic State

THE QUESTION was straightforward: “If you had to live in a Muslim
country, which of the following would you prefer to live in: Iran, Pakistan,
Saudi Arabia, Turkey, or Indonesia?” The Facebook poll may not have been
scientific, but the answers from a random sample of five hundred subscribers
to the online social networking website revealed how ordinary people view
the Muslim world.

Seventy-eight percent of the respondents chose secular Turkey or
the relatively liberal nation of Indonesia. The three self-professed Islamic
States—Iran, Pakistan, and Saudi Arabia—fared poorly, with Iran ending up
as a choice of only 3 percent.

If ever there was a case to be made against the creation of an Islamic
State, Saudi Arabia, Iran, and Pakistan provide stellar examples. These three
countries claim to be Islamic, yet govern their populations by completely
different political systems, woven around conflicting visions of Islam. One
thing they have in common is the oppression of their citizens. Scores of
Muslim societies have flowered on this globe in the past 1,400 years—from
Tartarstan on the banks of the Volga to Senegal in West Africa; from Turkey,
which straddles Europe and Asia, to Somalia at the mouth of the Red Sea;
and including Chechens and Kosovars, Trinidadians and Fijians. But none
matches the zeal with which Iran, Saudi Arabia, and Pakistan mix Islam and
politics to crush the human spirit.

Two of these nations sit on oceans of oil, while the third—Pakistan—is a
nuclear power. They all inherited a rich civilization and culture. They could
have been shining examples of a post-colonial renaissance in Islam, but in
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their fervour to rule according to their interpretation of sharia, the respective
ruling elites have made their countries a disgrace to Islam and the memory
of the Prophet Muhammad. As if three such nations were not enough, Iran
has been working to create an Islamic State in Palestine.

A closer look at these regions leads off in this chapter, with the author’s
birthplace, Pakistan, where brave people have risen up successfully against
three US-backed military dictatorships, and are now confronting the fourth,
forcing General Pervez Musharraf to give up his military command and
demanding he resign as president.

=

Of the fifty-four member states that make up the Organization of Islamic
Conference (01C), only one country was created specifically as an Islamic
State: Pakistan.

From its bloody birth in August 1947 to the assassination of Benazir
Bhutto in December 2007, Pakistan’s history has been one of turmoil, war,
and civil strife, interspersed occasionally with odd moments of joy that
invariably end in even more sorrow. One such rare event that electrified the
nation, came after the elections of February 2008. The late Benazir Bhutto’s
People’s Party and the Muslim League of former prime minister Nawaz
Sharif, trounced the mullah-military establishment of Pakistan. But will this
verdict carry weight? The will of Pakistanis has always been trampled to
make way for the military and the mullahs. In its 60-year history, in every
election, Pakistanis have rejected those who invoke Islam as their politics.
In the historic 1970 elections, the Islamists won only four seats in the 301-
member parliament. However, despite their defeat, they colluded with the
military to keep the winning party from power, and were complicit in the
genocide that resulted in the death of nearly one million fellow Muslims.
Thirty-seven years later, Pakistanis have once more voted overwhelmingly
to reject an Islamist future for their country. The disastrous defeat of the
pro-Taliban Islamists and the success of secular centre-right and centre-left
parties, even in the conservative pushtoon belt bordering Afghanistan, should
send a clear message to the mullahs, the military, and the rest of the world:
Pakistanis, like most Muslims, do not wish to live under the medieval rule
of Islamic extremists. The question is this: is anyone listening?

The movement for the creation of Pakistan as the homeland for India’s
Muslim minority emerged in the 1930s among Muslim academics, landed
aristocracy, and the tiny business community. More than an Islamic State
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based on Islamic law, the idea was to create a liberal democratic Muslim
State (a country where Muslims would be a majority) in northwest India.
No less a figure than the great poet-philosopher Muhammad Igbal was the
thinker behind this concept, though it is quite certain he did not visualize
Pakistan as a country hostile to India and ethnically cleansed of its Sikh and
Hindu populations.

The movement within the region that was to become Pakistan made
little progress until the early 1940s. After facing repeated electoral failures, the
secular leadership of the Muslim League’ started trumpeting the slogan 1sL.AM
IS IN DANGER. It recruited religious scholars to spread fear of the prospect of
“Hindu majority rule” once Britain withdrew from the subcontinent.

Thanks to a whipping up of religious frenzy, within five years the dream of
one sovereign Indian state was killed and Pakistan was born, divided into two
wings—East Pakistan and West Pakistan—separated by 1,600 kilometres of
Indian Territory. The Indian population—Hindu, Muslim, Sikh, Christian, Jew,
and Zoroastrian—had never seen artificial frontiers, but now found themselves
divided into three parts. Mother India was a 5,000-year-old entity when the
British severed her limbs and granted the country “independence.” In the west,
the British sliced Punjab into two parts, leaving a gash so deep that the separated
entities today believe they were born that way. In the east, Bengal, the cradle
of Indian renaissance, was put on the butcher’s block, dividing villages and
homes and flooding the Ganges delta with the blood of the sons and daughters
of poet-philosophers Rabindranath Tagore and Kazi Nazrul Islam.

The biggest losers in this great game of divide-and-rule were India’s
Muslims. In the name of Islam, they were divided into three separate parts
and cut off from each other. Ironically, this division was done in the name of
unity. Today, 150 million of South Asia’s Muslims live in Pakistan, another
140 million live in Bangladesh, and 160 million in India, yet the apologists
of the 1930-40s Muslim segregationist movement that splintered India’s
Muslims into three countries celebrate this catastrophe as a victory.

Notwithstanding the tragedies of partition, Pakistan could still have
emerged as an example for the rest of the Muslim world. It was born on
August 14, 1947, at a time when Muslims around the world were colonized
people. The middle classes and intellectuals dreamed of a renaissance that
could lead their citizens towards modernity. Pakistan’s emergence was
supposed to be the spark that would ignite the fires of a new Muslim age of
freedom and sovereignty. It was the largest Muslim country, a democracy,
multilingual, and multinational. It had the highest mountains in its north,

" This would become the governing majority party in Pakistan’s first parliament.
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the Himalayas. It was watered by the mighty Indus and the Ganges. Its
poetry was shaped by 13th-century mystic Rumi and 20th-century Nobel
laureate Tagore. Its people spoke such rich and musical languages as Bengali,
Punjabi, Pushto, Sindhi and, of course, Urdu. Pakistan was Indian yet linked
to Arabia; it had Persia as one neighbour 